Al-Albaanee Versus al-Bootee
TAKEN FROM ‘BID"AH TA'SSUB AL-MADH-HABIYYAH’ [pp. 3 38-343]

Translated by Abu Rumaysah

First some of the history behind this debate.

Soon after Sa’eed Ramadaan al-Bootee had writenFlh as-Seerah’ in which he accus
Ahlus Sunnah, the Salafees, of that which theyfraee of, Shaykh Naasir [al-Albaanee] askec
open a discussion with al-Bootee. The topic wakedhese accusations and some more spe
ones levelled at Shaykh Naasir himself.

However, for various reasons this discussion negeurred. Then when al-Bootee wrote his b
‘laa madh-habiyyah’ in which he launched even mattacks against Ahlus Sunnah, Sha
Naasir renewed his efforts to open a discussioh @aitBootee, writing a letter to him whic
commenced witlsurah al-Asr

This meeting did take place and took more thanethreurs. The following is a summaris
transcript of this meeting reproduced in the boBld atut Ta'ssub al-Madh-habee’ of Shay
Eed al-Abbaasee, may Allaah preserve him, whossthtg he would soon, insha’Allaah, prodt
a separate booklet with the transcript to the wilideussion. He states, "this is [the discussior
brother reader, | have quoted it truthfully andcsmely, highlighting its important points. If yc
wish to ascertain this for yourself then listeriiie tapes which [you will find] in the possessidn
either party."

The First Issue:

Shaykh Naasir mentioned what occurred in some ef Mosques wherein a number

congregational prayers were held for the same prayéd the blind-followers of onmadh-hab
preventing them from praying behind a blind-followa anothermadh-hab This led him to
declare the point to be incorrect that al-Booteeena his ‘Laa Madh-habiyyah’] that there w
a consensus that the prayer of a blind-followeormd School behind a blind-follower of anott
School was valid. The reality is that there is eagjrdeal of difference over this issue and in -
the weightiest opinion in the Hanafee and Shaaf@w®ools is that it is disliked to pray behind
adherent to anothenadh-hab He asked al-Bootee to prove the correctness ofghbte anc
assertion.

Al-Bootee objected to the words of Shaykh Naasirshying, ‘the dislike of a thing does n
negate its validity.’
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Shaykh Naasir refuted this by saying that it waakdished in the Books of Shaafi ee Figh the
a Shaafi'ee follower comes to know that his Han#fegam has touched ajnabeewoman and
that Hanafee led the prayer without performimgdu then the prayer of the [Shaafi ee] follown
is invalid.

Al-Bootee replied by saying that this was not wihatintended by his words. What he meant
that the prayer was valid behind an Imaam withdbwedition that the Imaam being followed h
not done something that invalidated the wudu ayer according to thenadh-habof the
follower.

Shaykh Naasir objected to this by saying [that toisld not be understood from his words in
book] because his words were general and hencedweniain upon their generality until sor
[text] occurred that restricted their meaning.

At this juncture there arose a discussion concgrilaul in which the meaning of general a
restricted was discussed wherein al-Bootee frgijesied to avoid the point that Shaykh Nae
made. His father [who was also present] aided hitinis even though he admitted that the wc
of Shaykh Naasir spoke the truth and his son hade®how to respond!

The discussion concluded with it being agreed thatould have been upon Dr. al-Bootee
bring some form of restriction to his words by sayiThe scholars have agreed that the prays
a Shaafi'ee behind a Hanafee and vice-versa id wétlh the condition that the follower not knc
of anything the Imaam may have done that invaldithewudu or prayer according to threadh-
hab of the follower.

The Second Issue;

Shaykh Naasir asked Dr. Bootee to furnish him wttle evidence that would justify tF
correctness of the title of his book that the Laadkthabiyyah [AntMadh-habedswere the
most dangerous innovation destroying the Islag®hiaree ah

Al-Bootee replied by saying that the evidence layis book in that the Sahaabah used to stic
the madh-habsof their scholars. Likewise those who followedrthehen those who followe
them until this day of ours.

This astonished Shaykh Naasir who said: It becostess to me that you [he refers to al-Boo
in the plural] intend by the worthadh-habiyyata meaning other then what commonly cros
ones mind. For the understood meaning of it is thatMuslim sticks to one specific Imaam 1
the entirety of his life in all of the matters red to his religion. This was never present amol
the Companions, for they were never divided inftedént groups wherein each group follow
its specificMujtahid from amongst th&lujtahid Companions.

Dr. Bootee replied by saying: Amongst the Sahaakate themugallid and themujtahid The
Mugqallid Sahaabah used to follow one of Majtahid Sahaabah whose ruling he felt comforta

tif

vas
ad

Sir
rds

or of
W

k to

ee
ses
or
1gst
ed

ble




with.

Shaykh Naasir replied: ThHdugallid Sahaabah used to adhere to the opinion of eveitahid
amongst them and did not restrict themselves togns (i.e. they asked amjujtahid they found
easy to go to at the time they needed a ruling)s@voetimes if they found it easy to go to A
Bakr they would take to his legal verdict withotien clinging to him [in all matters of tF
religion]. Similarly if they found it easy to go tdmar they would take to his legal verdict and
on. There was never this clinging to one Imaamereamongst them, however you claim ther
so | ask you to furnish me with evidence.

At this juncture al-Bootee tried to escape thergirpoint that Shaykh Naasir made and reje«
that he had ever made such a statement, and them @awhole new definition tal-
Madhhabiyyah

He said:al-Madh-habiyyahs that one person who has not reached the |évgihmad follow an
Imaam from amongst the Imaams, regardless of whéfiee Imaam changes or the number
Imaams asked] be more than one or he does not erardythere not be a number of [Imaa
being asked]. As for theaa Madh-habe¢hen he does not go to a single Imaam for a legalict
and neither does he go to a number of Imaamsn@ieher does he not stick to just one). He
such a person is from the most dangerous of inoosat

At this Shaykh Naasir expressed his utter astorestirand said: upon this definition you will n
find a Muslim on the face of this earth except tiais anadh-habeeSo who are you refuting ii
your book? And why did you not make clear what yoeant byal-Madh-habiyyahso that the
people could understand?

The Discussion Now Digressed into talking about d&#a'soomee’s book [translated into
English as ‘The Blind Following of Madh-habs — this book was the initial reason behind al-
Bootee authoring ‘Laa Madh-habiyyah’]

Al-Bootee understood from this book that the auttawk it upon every Muslim to perforr
litihaad and to take [directly] from the Book and Sunnah.

Shaykh Naasir asked him to furnish evidence froenlabok that would justify his understandir
So al-Bootee quoted some sentences that mentidmed tihe Prophet (SAW) was sinle
(ma’soony, that theMadh-habswere an innovated matter, that Imaams were négssinthat the
Madh-habsconsisted of the opinions of some of #Mejtahidsin some issues, and that neitt
Allaah or His Messenger (SAW) had obligated follog/ithem.

Shaykh Naasir stated that these statements werectex$ [and to be understood in the light
other statements that [al-Ma'soomee] made in hiskbsuch statements that al-Bootee |
overlooked and had not indicated to in the slighiesy.
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Al-Bootee asked Shaykh Naasir to quotes some skthe

Shaykh Naasir mentioned some of them, for exampleage 29 where al-Ma'soomee s:¢
"know that taking to the opinions of the Scholargd aheir analogies is like performir
tayammumOne only does it when one cannot find water.him ¢ase that a text from the Boc
Sunnah or statements of the Sahaabah are foundakieg to them is obligatory and one shol
not then turn to the opinions of the Scholars."

[The meaning of the words of al-Ma'soomee can hedoarticulated by ash-Shaafi ee in |
Risaalah (pg. 599 tahgeeqAhmad Shaakir). It is strange that al-Bootee, wloms to be &
follower of ash-Shaafi'ee refutes these words [efa soomee] understanding them in tl
strange way that they necessitate that everyoné¢ pauformijtinaad. For sure if these word
were to have been quoted to him as the words eShaslafi ee then he would have directed tr
towards their correct meaning (with no problem)!]

Shaykh Naasir asked al-Bootee: Do these wordsasbtict the generality of his words [that y:
guote]?

Al-Bootee replied that al-Ma 'soomee had mixed tmiittn falsehood. For if these words of his ¢
compared to what he states on page 40 that ‘ursahelisig the Book and Sunnah is easy and ¢
not require more than the Six Books of Hadeethm this words are contradictory.

Shaykh Naasir remarked that al-Bootee had not fgllgted the words of al-Ma'soomee ¢
asked him to read from beginning of al-Ma soomeedsds that said, "O Muslim! When yc
delve and excel in knowledge and your strengttesblve increases througdgwaathen strive in
understanding the clear [texts] of the Book anddlar Sunnah and the actions/understandin
the majority of the People of Knowledge..."

So Shaykh Naasir asked al-Bootee: So did al-Ma searaquire every Muslim to understand
Book and Sunnah or did he restrict it to a spegdfaup of Muslims?

Again al-Bootee tried to avoid Shaykh Naasir's p@nd claimed that al-Ma 'soomee [began
addressing all the Muslims with those words.

Shaykh Naasir then said: however he has set twdlittmms "when you delve and excel
knowledge and your strength of resolve increasesiffintaqwad so is he addressing those w
have no knowledge or those who havdagwae?

Al-Bootee did not reply, instead he quoted agammfrMa soomee claiming that his wor
required every Muslim, including the ignorant, ®rformijtihaad. He quoted from page 5 whe
al-Ma’'soomee quotes some ahaadeeth proving theoé&daam and the ease of understandin
such as the hadeeth of Jibreel and the hadeelim d&fmar concerning the five pillars.

Shaykh Naasir replied by saying: It is necessarynderstand these hadeeth in their cor
context for the author did not intend by quotingsh two hadeeth what al-Bootee underst
from them. This is because al-Ma'soomee mentiorfssinntroduction the reason why he wrc
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this book. This being that some Japanese Muslindswritten a letter to him mentioning th
some Japanese desired to enter Islaam in the $8a@H1 This was presented to the Jam’iyyal
Muslims in Tokyo and some of these Muslims askesk¢hJapanese to become Hanafee
others asked them to become Shaafi'ee. This cahfiee Japanese and became the caus
them not to enter into Islaam! So the people whotevial-Ma'soomee the letter asked him
clarify his views on this issue. So al-Ma soome®tarthem this book explaining that enteri
into Islaam was easy, by articulating the Shahaadahestablishing the remaining four pille
and that it was not necessary to follow a speaifaih-hab

Al-Bootee objected to this by quoting al-Ma soonoeepage 6 as saying, "as for timadh-habs
then they consist of the opinions and the undedstgnof the People of Knowledge in sor
issues and neither Allaah or His Messenger havigaibd anyone to follow them."

Shaykh Naasir explained that al-Ma'soomee hadict=irthe meaning of his words when
said, "in some issues" and it is known that theeeseame opinions that are purdglyhaadi [not
having any text to support them] and it is thes¢ #+Ma soomee intended.

At this point al-Bootee accused al-Ma soomee ofritaa bad convention in writing.

Shaykh Naasir replied by saying that al-Ma soomas t@ be excused for this because he w
non-Arab, a Turk, and that the important point wW@s$ake note of the meaning of his words ¢
not the sentence construction. Indeed that which teabe understood from the book of
Ma’ soomee was the opposite to what al-Bootee utobets

The Discussion now digressed to ljtihaad

At this point the father of al-Bootee interjecteayimg that the analogy that al-Ma'soomee m
to water andayammunwas correct. However this was for thkijtahid scholar who fulfilled the
well-known and many conditions. He stated thatHla@afee, Shaafi'ee and Maalikeadh-habs
are agreed that the doorijithaad closed after the fifth century to the extent ttinty considerec
an-Nawawee and ar-Raafi'ee to scholars who meretyddd what the strongest opinion |
already existing opinions] was.

Dr. Bootee, realising that this was a point of eliince between himself and his father triec
change the subject. However Shaykh Naasir mentitdmdDr. Bootee differed with him on th
issue and that he endorsed the fact that the dopihbad remained open. The father thought t
was to be very strange. Dr. Bootee again intergetitng to return the discussion back to f
book of al-Ma'soomee claiming that the analogy ditew andtayammummeant that al-
Ma’'soomee required everyone to perfojithaad because it required everyone to leave the w
of the scholars except in those issues for whiehetivas no text.

Shaykh Naasir refuted him by saying that this wagm@oneous understanding and he mentic
other texts from the book endorsing this in whidiMa soomee explained the obligation
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tagleedupon the ignorant.

Then al-Bootee found no further room for arguingept through claiming that the words of .
Ma’ soomee were self-contradictory.

The Discussion now Digressed to Whether one couldltthe religion of Muhammad (SAW)
amadh-hab

Both al-Bootee and his father rejected this. Shayklasir stated that from a linguistic point
view there was nothing preventing this however ¢reed to their stance.

The Discussion then Digressed to whether an incoretijtihaad could be called (or taken as)
deen

Shaykh Naasir was of the opinion that to do so &asneous, however al-Bootee and his fai
were of the opinion that to do so was correct. Affleme discussion they conceded to Sha
Naasirs stance.

The Discussion digressed to the issue tifibaa™ (following) and whether or not it was an
independent level that a person could reach

Shaykh Naasir was of the opinion that it was arahdent station falling between the statior
tagleedandijtihaad because its [state] differs from the [state] & tther two. Dr. Bootee was
the opinion that it falls withirtagleed A number of those present agreed with Shaykh iN:
because he quoted a number of the People of Kngeladtheir affirming the station d@tibaa’.

The discussion on this went on for a long time egdwith both sticking to their opinior.

However there was a weakening in al-Bootee’s stdocée stated that this was an issue ¢
which there was a difference of opinion.

The Discussion ended with a Vile word from al-Boo&

Finally Shaykh Naasir asked al-Bootee for anotliging but he refused and so Shaykh Na:
asked permission to leave. He stood and moved ttsathe door. Al-Bootee realising that he t
been defeated [in a number of his stances] thdadcaut,"By Allaah! Shaykh Naasir you state
what is not in your heart."

Shaykh Naasir rejected this vile accusation, aglthde who were present and then the discus
was over.
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